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Reverend Sir, 49 | 
HE Concern which all ſerious 
| _ Chriſtians ought to have for the 
#7] Cauſe of Virtue, and the Inte- 
2 reſt of Practical Religion, will 
y plead my Excuſe for addreſſing my 
. to you upon this Occaſion, and after 
'  Publick a manner. It is not the Deſign 
this Trouble I give you, to detract from 
A 2 thas 
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that Character which you have beſtow'd onl 


the Gentleman, at whoſe Funeral the Ser- 
mon now before me was preach d:-So far 
from that, that I rejoice in it; and hear- 
tily wiſh that it may have ſo good an ef- 
fe upon all who read it, as to engage 
them to ſtudy to deſerve. the like. Nor is 
ichny n to lend any hand to the ex- 
poling youto the World: As it wou'd-be 
a vain Preſumption in an obſcure Perſon to 
pretend to leſſen a Reputation ſo eſtabliſh'd 
as yours ; ſo I hope I have Senſe enough 


of m \Chriſtia | 40, to ig duce me ta ab- 
Kot DRE r an Intention. 


But the ſame Chriſtian Duty which forbids| 


me to do this; engageth ine to expreſs a 
Concern upon all Occaſions for the Cauſe 
of Religion, and to contribute all in m 
power towards the right-underſtanding the 
Nature of Virtue, and the Maxims and 
Precepts laid down in Holy Scripture, Tc 
ſpeak plainly, The Doctrine deliver d in 
your late Sermon at the Funeral of Mr. B 
path ofiended many ſerious, and under- 
Qanding C/ Mi ane; Who cannot but efteen 
it falſe, ang, pernicious: in, it ſelf, and ut 
xerly forèigu from che Intention of St. Paul 
on whom in, great meaſure. you fix it 
10 is the true Reaſon of the Trouble 


now give you And I do it after 
'dblick manoer, becauſe the Palin pon 
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have 
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1 
have delivered is now Publick ; becauſe 
it is fit that in ſo important a matter eve- 
ry one ſhould ſee what can be ſaid on each 
ſide, and judge themfelves concerning the 
Meaning of the Apoſtle, and the Truth of 
the matter; and becauſe you may proba- 
bly be more effectually engaged by this 
means either to defend your Doctrine with 
ſtronger Arguments, or to retract it in as 
Publick a manner as you have deliver'd it: 
One of which I cannot but think the Du- 
ty of a Chriſtian Divine, when ſuch 04- 
jectiuus are propoſed to him, in any im- 
portant matter, as ſeem to have ſome 
Weight in them, and appear to proceed 
from no other Principle but a Delire that 
Truth may prevail. 

ln order therefore: 'to contribute ſome- 
thing to the Satisfaction of others, and 
top engage your ſelf to review with all 
ſerious Impartiality the Doctrinal Part of 
_ late Sermon, - permit me, 


* 10 repreſerit to you whit ſeems to 
me the true Intention of St. Paul in 


that Paſſage, from whence you have 
- naken the Riſe of your Diſcourſe, 


n. T 0 enn to ſhew you from 
hence, how extremely foreign from 
"cha pee of the Apoſtle, your 


Diſcourſe 


LS 1 
| Diſcourſe is, both as to what you 
have expreſly fixed upon him, — 
as to what you inſinuate to be agree- 
able to his purpoſe, tho not neceſ- 
ſarily imply'd in the Letter of the 


Text. 


1. To endeavour to make you ſenſible, 
that the Doctrine you have delivered 
is as falſe in it ſelf, as it is remote 
from the Intention of St. Paul, by 
offering to your Thoughts ſome Ob- 
ſervations concerning your manner of 
proceeding, in the Argument you have 

_ undertaken. 


I. 1 beg leave to repreſent to you what 
ſeems to me to be the true Iutention of St. 
Paul in that place (1 Cor. 15. 19.) from 
whence you have taken the Riſe of your 
Ditcourſe. 

As to this, I need not obſerve to you, 
that He is there arguing againſt ſome ve- 
ry weak Perſons in the Church of Corinth, 
who prafeſſed to believe in Feſas Chrif, 
and yet denied the general Reſurrection 
at the laſt Day, and conſequently the Re- 
wards of a Future State. In anſwer to 
theſe Perſons, He firſt eſtabliſneth the Cer- 
tainty of the Reſurrection of Chriſt him- 


ſelf, upon the Teſtimany of many * 
ite 


u 
d 
* . 
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71 
Witneſſes, who ſaw him, and converſed 
with him after his Reſurrection; ſrom 
Verſe the Firſt to Verſe the Twelfth. 
From the Neſurrection of Chriſt; by which 
Almighty God profeſſedly gave the World 
a Pledge and Aſſurance of the Reſurrection 
of other dead Men, he proceeds to argue 
that others alſo ſhall ariſe from the Dead. 
For if it be falſe that other Men ſhall ariſe 
from the Dead, then will it follow that it 
is falſe that Chriſt is riſen from the Dead, 
God having conſtituted his Reſurrection an 
Aſſurance of their Reſurrection, and made 
the ove as certainly to come, as the other is 
certainly paſt, If therefore the one be not 
certainly to come, it will follow that the 
other is not certainly paſt. But the Reſur- 
rection of - Chriſt is certainly paſt, as I 
have already proved from the Teſtimony 
of Eye-Witneſles : Therefore, the Suppo- 
ſition that others ſhall not ariſe, from 
whence the contrary would follow, is falſe ; 
and conſequently, other Men will like- 
wiſe ariſe from the Dead. This ſeems to 
me to be the Apes Argument, as may 
appear more plainly, if we connect the 
Twentieth Verſe to the Thirteenth, and 
read the 14, 15, 16, 17, 18, 19, as in- 
cluded in a Pareyxthefis ; for the whole 
Argument appears in thoſe two Verſes 
thus connected. Ver, 13. If there will 


be 


n 
be no Reſurrection of the Dead, it will 
follow from hence that Cbriſt himſelf is 
not riſen. Ver. 20. But Chri/t himſelf is 
certainly riſen, and become the Firſt. fruits 
of them that ſleep ; therefore they alſo ſhall 
certainly ariſe: Which Concluſion hie far / 
ther purſues and illuſtrates. In that Pa- 
renthłſix he goes on to urge upon thoſe 
weak Believers the Conſequences of that 
Abſurdity he had reduced them to, That 
Chriſt. war not riſen; inſtead of immediate - 
purſuing his main Argument; turning 
off à little to ſomething incidentat to it, 
(as we find him often doing in other Ar- 
gumetits,) and ſpeaking to them to this pur- 
poſe'; Ver. 14. And it Chriſt: be not ris 
ſen, us is imply'd in your Denial of the 
Reſurrection of other Men, it is the vain- 
eſt and moſt fruitleſs thing imaginable for 
us to preach him, or for: you to believe in 
him. Ver. 15. Nay, for our parts we ſhall 
be found Falſe-wirnefles for God, / becauſe 
we have pretended to. witneſs that God 
hath raiſed Chriſt from the Dead, whom 
in truth he hath not raiſed, if it be true 
that other dead Perſons ſhall never ariſe. 
Ver. 16. For | muſt tell you again, this 
is the Conſequence of your Opinion, It it 
be true that the Dead ſhall not ariſe, it 
follows from hence, as | ſnhew'd you be- 
fore, that Chriſt is not himſelf riſen. 
: Ver. 17. 
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er. 17. And for your parts, I tell you 
again, if Chriſt be not riſen, it is the vain- 
{t thing in the World for you to believe in 
him. You cannot by this hope for any 
Juſtification, or Acquittance from the Guilt 
and Puniſnment of your Sins, which you 
ave been encouraged to hope for: For 
od promiſeth no Juſtification but upon 
ſuppoſition of Chriſs Reſurrection, who 
ied for our Sins, and aroſe again for our Ju- 
Hcation. Ver. 18. Nay, if Chriſt be not 
riſen, it follows that all thoſe who are 
ow dead in Chriſt ; all who have laid 
down their Lives for his ſake, have loſt 
heir Labour, and are utterly periſh'd with- 
put hope. Now if you would not be 
hought thus to reflect on thoſe glonous 
artyrs, whom you pretend to comme- 
orate with Honour, why are you ſo foo- 
liſh as to deny the Reſurrection of Men 
at the laſt Day, which by conſequence, you 
ee, deſtroys the Certainty of Chriſt's own 
eſurrection, and by that means reflects 
o highly upon thoſe who have died ix, 
nd for his Faith. Then follows your Text, 
er. 19. ln one word, this Abſurdity of 
hriſt's not being ariſen from the Dead 
which follows. from your denial of a ge- 
eral Reſurrection) makes the Condirtiort 
ff all who now believe in him much more 
iſerable than that of other Men. For if 
5 B our 
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our Hope in Chriſt do not extend it (elf to 
another Life, and we do not conſider, and 
believe in him as a Perſon raiſed from the 
Dead, and now alive in another and bet- 
ter ſtate, we Chriſtians, conſider d in the 
preſent Circumſtances of things, and in the 


midſt of... thoſe conſtant. and bitter Perſe- | 


cutions in which ue live,, are the moſt to 


be pitied, and indeed the moſt miſerable 


of All Men; being, expoſed to the moſt 
grievous Sufferings! not only for a Falſhood, 
but for the ſake of a Perſon who is utter- 
ly extinct, and unable to do us any Ser- 
vice in this World, and much leſs in ano- 


ther. After his haviog urged theſe Ab- 
ſurdities upon thoſe weak. and imperfect 
Believers, he reſumes his, Argument, Ver. 


20. and proceeds in it, as I have before 
obſerved. .. That he ſpeaks this merely with 
reſpect to the bitter Suffexings the Profeſ- 
ſion of Chriſtianity then expoſed its Profeſ- 
ſors to, is evident from Ver. 30, 3f, 32. 
where the Apoſtle ſpeaks of himſelf to this 
effect: Io bat purpoſe,” and for what ad- 
vantage do, I endure, thaſe grievous Perſeru- 
tions, which, are as it were à continual and 


daily Death,, for the ſake of my Profeſſion, | 


if it be not irue at laſt, that there if Re- 


ſurrection and a Future State, in which 1 


may hope for 4 Rewards Upon this Sappo- 
ſition, that we muſt utterly periſh at Death, 
it 


1 
& were better and wiſer for us uot to pro- 
to N 4 groundleſs Faith, which expoſeth us 


ow to continual Perſecutions without any Ad. 


he. Pantage, but rather to take ſich Methods as 
t- What we may enjoy the Neceſſaries and Conve- 


iences f Life, ats quietly, aud with as lit- 


he We diſturbance,” as our Neighbours,” Thus 
ſe- Much may ſuffice for the eſtabliſhing, and 
to Making clear, tlie Apnſtles reaſoning, and 
ble Intention in this place. I proceed now, 
oſt enen E. K a 5 "T5 — 1 

od, II. To endeavonr' to ſhew you how ex- 


emely foreign from this purpoſe of the 
poſtle, your Diſcourſe is, with reſpect 
no- Yoth to what you have expreſly fixed up- 
Ab- In him, and to what you inſinuate to be 
fect reeable to his purpoſe, tho' not neceſ⸗ 
ler. Mrily imply'd in the Letter of the Text, 


vich J Fir, You are pleaſed, to call your Text 


fe- Conceſſion whith St. Paul openly makes to 
fei- Nis purpoſe, 7f all the Benefits we expect 
32. En the Chriſtian Inſtitution' were” confined 
this hin the Bounds of this preſent Life, aud 


had no hopes of a better (tate after this, 
a great and laſting Reward in a Life to 
ne, we ' Chriſtians ſhould be the moſt aban- 
ed and wretched of Creatures; all other 
ts and Sefts of Men would evidently have 
Advantage of us, and a much ſurer Tie 
ts Hape dba, we, This is wht 
Rita 3 2 you 
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you expreſly, and in ſo many Words, 
fix upon the Apoſtle as his Deſign in this 
Paſlage, P. 3. Ed. 8vo. 

Now we uſually, Ithink, call that a Con- 
ceſſion which is yielded to an Adverſary, 
and contended for by him ; not that which 
he is unwilling to own, and which upon 
that account we urge upon him in order 
to oblige him to diſown ſomething elle 
from which that follows. And this I take 
to be the Caſe here. The Apoſtle is not 
conceding to thoſe weak Believers any thing 
they contended for, but is manifeſtly 
urging them with ſomething, which he 
thought would ſtartle them; an Abſurd:- 
ty they were not aware of, in order to 
oblige them to diſown that Error from 
which this Abſardity follows. He ſeems 
to ſpeak to them to this purpoſe. Your 
Denial of the general Reſurrection implies 
in it a Denial of Chriſt's Reſurrection : 
And the Denial of Chriſt's Reſurrection by 
conſequence proves his Diſciples in theſe 
times the moſt miſerable, and the moſt 
weak of all Men, who by profeſſing to 
believe in one who is utterly periſhed, ex- 
pole themſelves to the moſt grievous Per- 
ſecutions. If therefore you would not 
bring this Scandal upon your own Pro- 
feſſion, you muſt not hold ſuch an Opi 
nion as manifeſtly tends to it in its Con: 
ß; © 4. .- _—_— 


in the Text, We Chriſtians 


RB: 


ſequences. This is evidently no Conceſſion, 
but what we call Argumentum ab A4bſurdo, 
which is a very difterent thing. | 

But to let this paſs, the main Queſtion 
is, Whether your Parapbraſe upon your 
Text be juſt, and well-grounded, There 
are two Parts of it, and, as I think, both 
very foreign from the Apoſtle's purpoſe. 
1. That, upon the Suppoſition he makes 
ſhould be the 
moſt abandoned and wretched of Creatures. 
2. That, upon the fame Suppoſition, all 
other Sorts and Sects of Men would evident. 
have the Advantage of us, and a much ſu- 
rer Title to Happineſs tban we. | ſay both 
theſe are fixed upon the Apoſtle without 
any ground, | 


For, x. The Apoſtle doth not appear to 
have once thought of ſuch an unhandſome 
Compariſon as the eſtate of good Chri- 
Stians, in this World, and the eſtate of 
Brutes, unleſs the Word which we tran- 
ſlate Mex can be proved to ſignify Beaſts 
alſo : And much leſs to have deſigned, by 
an Aſſertion limited to the Times of moſt 
grievous Perſecutions, to determine that, 
even in the ordinary and quiet Courſe of 
God's Providence, Good Chriſtians are more 
miſerable than Beaſts, in this World, as it 
is plain you intend jn what you here fix 


ypog the Apoſtle. * The 
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2. The Apoſtle doth not ſay that, upon 


the Suppoſition in the Text, 4 other Sorts 


and Sects of Men have: a ſurer Title to Hap- 
pineſs than true Chriſtians: Unleſs you can 
make that a general Propoſition, and ac- 
commodate it to all Times, which he hath 
made a particular one, by accommodating 
it manifeſtly. to the Times only of the 
bittereſt Perſecutions: Little imagining that 
their Unhappineſs proceeded from their 
ſtrict Obſervation of the Moral Rules of 
their Profeſſion, (as you exprefly maintain) 
or from any other Cauſe but the acci- 
dental Barbarity of the World about them 
at that time towards all who proſeſſed Faith 
in Jeſus C brit. i. 


Secondly, I obſerve that you firſt pro- 
| poſe (as your own: Words. are) to ſhew the 
undoubted Proof of the : Apoſtle's Conceſſion, 
and then perform this, H urging. it ſome- 
what farther than the Letter of the Text 
will carry us : Which is indeed a new way 
of proving the Truth of bu Conceſſion, viz. 
by making Conceſſions of your own, - and 
then labouring the Proof of them. But 
you would, to be ſure, inſinuate by this, 
that theſe Conceſſions (as you call them) 
which you here illuſtrate, are agreeable to 
the De/gn, tho not to the Letter of the 
Text. Nay, Pag. 9. you expreſſy fix them 


| vpon 


ET 


wat 


on 


Tx 


upon the Apoſtle, and call the Argument, 


into which you have put theſe Conceſſions, 


that great Argument for a Future State, 
which is urged by St. Paul in the Words be- 
Ik. 2 15599 ee 


Thirdly, You cannot, therefore, blame 
me if I be ſo concern'd leſt any well-mean- 
ing Perſons ſhould be deceiv'd by this, 
as to give them notice that there is no- 
thing in the Apoſtle's Words, or Deſign, 
which bears the leaſt reſemblance to what 
you here ſeem to fix upon him. For, 1. 
He is as far from ſaying that were there no 
Life after this Men would realy be more mi- 
ſerable than Beaſts (as your Words are) 
as it is well poſſible to be imagined, as 
may appear by comparing this Propoſition 
with the Propoſition of St. Paul in the 
Text, viz, That if Chriſtians had no hopes 
in Chriſt, as ariſen from the Dead, and now 
alive. at God s Right- hand, they were the 
moſt miſerable of all Men, to expoſe them- 
ſelves to the bittereſt Perſecutions for the 
ſake of a Falſhood, and of 'a Man utterly 
extintt, and unable to aſiſt, or reward them ; 
as they did at the time when this was writ- 
ten. If the furmer of theſe Propoſitions bear 
any relation (even the moſt diſtant poſſi- 
ble) to the latter; nay, if the ſame Perſon” 
who maintains the latter, may not 4 

de | abhor 


8 


abhor, and deteſt the former, I confeſs 1 
underſtand nothing of Logic or good Senſe. 
By what Right, therefore, you have in 
any ſort charged this fond Opinion of your 
own upon ſo great an Author, I leave to 
you to conſider, and to every ſerious Rea- 
der to judge. Neither, 2. Can any ſuch 
Propoſition be built upon the Apoſtle's 
Words as your ſecond, viz. That were there 


no Life after this, the beſt Men would be of- 


ten the meſt miſerable, I mean, in the Senſe 
in which you your ſelf afterwards explain 
it; nay, nor in any Senſe which I can 
think of. That the beſt Men are ſome- 
times in this ſtate the moſt miſerable, as 
far as the Evils of this World can make 
them ſo, may poſſibly be true : But it is 
equally true, whether you ſuppoſe a Future 
State, or ſuppoſe it not. But I deny that 
the Evils of this World which they ſome- 
times experience, as you have repreſented 
them, are ſufficient to prove the Wicked 
more truly happy than the Virtuous, even 
in this ſtate, and ſuppoſing no Life to come. 
This I ſhall have occaſion to ſpeak of by 
and by : At preſent I obſerve that this Pro- 
poſition of yours hath no relation to the 
Deſign of the Apoſile in the Text, which 
I think is very evident from hence, that 


the ſame Perſon may maintain (as the Apo- 


file doth in the Text) that if Chriſtzans 
have 
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have no ground of hope in Jeſus Chriſt * 
ariſen from the Dead, and alive in another 


ſtate, they are the moſt miſerable of Men, 


as being expoſed by their Profeſſion to conſtant 
and bitter Perſecutions, without any preſent 
or future Advantage I fay the ſame Per- 
ſon may maintain this, and yet deny with 
Juſtice the Truth of the following Pro- 
poſition (which is yours) viz. That if 
there were no Liſe after this, the beſt 

Men would be often the moſt miſerable, i. e. 
as you explain it, that the Practice of the 
Moral Duties of the Chriſtian Religion 
would, in the ordinary and quiet ſtate of 
this World, be a greater Unhappineſs to a 
Man than the Neglect, and Violation of em. 
This is in Truth a Conceſſion; but ſuch an 
one, I muſt tell you, as the Apoſtle might 
abhor, notwithſtanding his 4ſſertion in 
your Text; and ſuch an one, as I am ſor- 
ry to ſee made by any Preacher of Righteouſ- 
eſs, But before I come to examine the 
Truth of theſe two Conceſſions, which you 
have here made to the' Cauſe of Vice, as 
I propoſed in the laſt place, I muſt ob- 


ſerve, | 


Foarthly, That as you have ſadly miſta- 
ken the Apoſtle's Words in your Text, ſo 
you have likewiſe widely wander'd * 

1 the 
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1 
the Iuſerence he deſign d ſhould be drawn 


from it. Pag. 8, 9. For he is not urging 
here an Argument, which ſhould conclude 


abſolutely in favour of a Future State. 


His main and concluſive Argument for the 
general. Reſurrection is the Reſurretion of 


_ Chriſt, which he reſumes in the next Verſe. 


But here he is preſſing them with ſome 
Conſiderations which he judged would pe- 
culiarly move them, and endeavours to 
make them ſenſible of the bad tendency 
of their falſe Opinion, which they were 
ſo weak as not to ſee, by Words to this 
eſiect: By denying the general Reſurrettion, 
you call in queſtion the Reſarrettion of Chriſt 
himſelf : and by doing this you make Chri- 
ftians the moſt miſerable of Men; to expoſe 
themſelves by their Profeſſion to bitter and 
daily Perſecutions, without auy Advantage 
from their Maſter, either in this World, or 
in another. If you would not, therefore, caſt 
this blot upon the Chriſtian Religion, you muſt 
not maintain ſuch Notions as by couſequence infer 
this, How diſtant is this from the Argument 


which you have expreſly fixed upon St. 


Paul, Pag. 9. in theſe Words. If in this 


Life only we had hope, Men would realy be 


more miſerable than Beaſts; and the beſt of 
Men often the mo{! miſerable. But it is in- 
poſſible to imagine that a God of infinite Wiſ- 


dom 
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dom and Goodneſs ſhould diſtribute Miſery 
and Happineſs ſo unequally, and abſurdly. 
It remains, therefore, that good Men have a 
we ll. grounded hope in another Life, ard are 
as certain of a future Recompence, as they 
are of the Being, and Attributes of God, 
God forbid it ſnould be otherwiſe ! but 
God forbid they ſhould build their Aſſu- 
rance of it on ſuch Aſſertions as theſe, 
which I know not to have been ever be- 
fore this, ſeriouſly maintain'd by any 
Perſon of Virtue, and Underſtanding ; 
much leſs, to have been ſolemaly dicta- 
ted as Undoubted Truths from the Pul- 
pit, and built upon the Authority of an 
Apoſtle. 

The Reſult of the whole is this: The 
Apoſtle (peaks of Chriſtians profeſſing Faith 
in Chriſt : You ſpeak of Perſons practiſing 
the Moral Precepts of Religion. The Apo- 
file ſpeaks of the Condition of ſuch Chri- 
ſtians in a ſtate of the moſt bitter Perſe- 
cution : You ſpeak of the Condition of 
virtuous Perſons in the ordinary Courſe of 
God s Providence, The Apoſtle deſigns no- 
thing by his Aſertion and Suppoſitzon, but 
to ſhame thoſe ignorant unwary Profeſ- 
{ors of Chriſtianity out of their Denial of a 
general Reſurrection: You on the contra- 
ry draw from your Suppoſyion, and Al- 
* 2 ſertions, 
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ſertions, an abſolute Argument for the 


Certainty of a Future State, So that, up- 
on the review, it ſeems evident that you 
have miſtaken the 4ſſertion it ſelf, which 
the Apoſtle layeth down in the Text ; 
the Perſons concerning whom He intends 
it; the Times to which He manifeſtly li- 


mits it; and the Concluſton which He de- 


ſign'd ſhould be drawn from it. 

Having thus ſaid what is ſufficient to 
ſhew how foreign from the Deſign of the 
Apoſtle, the Propoſitions, and Argument, 
which you have been pleaſed to fix up- 
on Him, are; I proceed now, as I pro- 
poled, 5 


III. To endeavour to make you ſenſible 
that the Doclrine you have delivered, ac- 
cording to your own Explication of it, is 
as falſe in it ſelf, as it is remote from the 
Intention of St. Paul: And this I ſhall do, 
by offering to you ſome Obſervations up- 
on your manner of proceeding in the Ar- 
gument you have undertaken. 


Your Poſitions are theſe, in your own. 
Words, That were there no Life after this, 
Firſt, Men would realy be more miſerable - 
than Beaſts ; and, Secondly, The beſt Men 
would be often the moſt miſerable : I mean, 
as far as Happineſs or Miſery are to le 

| ants Ss mea- 
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meaſured from pleaſing or painful Senſations : 
And ſuppoſing the preſent to be the only Life 
we are to lead, I ſee not but that this might 
be eſteemed the true meaſure of them., In 
theſe Words you declare, as plainly as one 
could expect from any Chriſtian Divine, 
that, ſuppoſing no Life after this, the Pra- 
ice of Virtue would not be the Happi- 
eſs of Man, but the Purſuit of thoſe Bo- 
dily Pleaſures which the Beaſts are capa- 
ble of enjoying : An Opinion, which 
whatever Chriſtians may think of it, the 
beſt of the Heathen Philoſophers would 
have deteſted; I was going to ſay, and 
the worſt likewiſe: For I may venture to 
affirm that Epicurus himſelf was far from 
ſpeaking at this rate concerning Virtue, 
tho he abſolutely deny'd not only a Fu- 
ture State, but the Supertntendency of any 
wiſe Providence over thu, And theſe Po- 
fitions you maintain, without once ſuppo- 
ſing ſuch a ſtate of Perſecution, as the 
Apoſtle pointed at : But with reference to the 
moſt quiet and proſperous . Condition of 


{this Life; ſuppoſing throughout the whole 


Man to be that ſame rational Creature he 


Nis now; and ſuppoſing your good Man 
Ito be a good Chriſtian ; not only to know 


God, bnt to have the preſent Support of 
the Belief of a Future State, and that 
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firm Expectation of Rewards ſuch an one 
ought to have. You ſuppoſe him to lead 
a Life of Virtue upon ſuch Motives, and 
yet you poſitively affirm that the Beaſts 
and Wickedeſ# of Men enjoy here below 
a more entire and perfect Happineſs than this 
good Man even in the moſt quiet and 
proſperous Condition of this Lite. Bur, 
to proceed to wy Obſervations, | 


1. It hath a very ſtrange appearance, 
that after you have called theſe Undoubt- 
ed Truths, which cannot be true unleſs 
that Notion be ſo, on which they are 
entirely founded, viz. That Happineſs and 
Miſery in this fate are to be meaſured by 
pleaſing and painful bodily Senſations ; and 
that after you have undertaken the Proof 
of theſe Undoubted Truths, you ſhould not 


ſay the leaſt word for the Proof of that 


on which only they can be founded ; but 
take 2hat for granted which is the main 
Point in Diſpute, and fly to the Demon- 
{tration of that, which ſignifies nothing 
without having firſt demonſtrated the Truth 
of the other. This, I ſay, is a very ſtrange 
way of proceeding | in ſo important a mat- 
ter as this. 


2, It 
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2. It is likewiſe as unaccountable, that 
in making the Compariſon firſt between 
Men and Beaſts, and then between the Beſt 
and the Worſt of Men, you ſhould not 
once mention any ſingle Inſtance of the 
Excellence of the former aboye the latter. 
This certainly might be expected at your 
hands, when you undertook to ſtate this 
Point; to conſider all things on all ſides 
before you determine on which part the 
greateſt Happineſs lies, in any ſtate. This 


indeed is but the Continuance of the for- 


mer way of Procedure. But one would 

have thought, that even ſuppoſing no o- 
ther ſtate after this, it were ſome Ad- 
vantage to be made capable of knowing 
God, of imitating Him, of ſeeing Him in 
his Works, of ſtudying and finding out 


Truth. One would have thought that the 


Pleaſures of true Learningi, and ſound 
Senſe; the Pleaſures of Friendſhip, and 
honeſt Society ; of interchanging mutual 


Good-Offices ; of contributing to the Eaſe 


and -Happineſs of our Fellow-Creatures ; 
and of the Practice of many Virtues which 
are Happineſs it ſelf, might have been 
worth the mentioning : Not to ſay, might 
have becn accounted by you far beyond 
the Pleaſures of Senſe even in this Nate, - 

| But 
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But it ſeems theſe are nothing in them- 
ſelves, when compared with the noble 
Pleaſures which the Beaſts ſo freely enjoy. 
And yet one thing methinks ſo naturally 
offer'd it ſelf upon this Head, that it cou'd 
hardly eſcape the Obſervation of one who 
places ſo much Happineſs in ſach things, 
viz, that Men have a liberty of enjoying 
the Bodily Pleaſures with Temperance, and 
under ſome reaſonable Reſtraints ; as well 
as the Beaſts; and beſides this, enjoy thoſe 
Advantages betore-mentioned, 


3. It is again wonderful, that you ſhould 
not think it worth your while to men- 
tion any ſingle Diſadvantage either of 
Beaſts, in their being made wholy unca- 
pable of theſe God-like Satisfactions; or 
of wicked Men, in the Proſecution of their 
Luſts and Paſſions. What? Is it of no ac- 
count that wicked Men follow their Incli- 
nations, even upon your own Suppoſition, 
in contradiction to their Reaſon 2 Or, Is 
this an happier ſtate than to follow Rea- 
ſon, and imitate God, in contradiction to 
Inclination > Doth not the latter neceſſa- 
rily leave the Man in a more happy preſent 
ſtate than the former: Or, Are thoſe 
Laſhes of Conſcience under which you 
ſuppoſe the Wicked, of no manner = r 

idera- 
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n- ſideration 2 Is it of no account, that 
le the Intemperate Purſuit of the Pleaſures 
y. | the Wicked chuſe, deſtroys even their 
ly own Deſign , and leads them into a 
d thouſand Sickneſſes, Diſturbances, Per- 
ho plexities, Deaths, which the Virtuous 
vs, keep off by their Temperance, and 
ng | Chaſtity, and Command over their Ap- 
nd petites 2 Is it of no account, that En- 
ell vy, Malice, Revenge, Inſatiable Deſire 
fe Jof Riches, or Honours, are preſent Un- 
happineſs in themſelves ; and that the Vir- 
tues contrary to them are Inward Peace, 
and Harmony, and Quiet ? Is it of no 
account , that many Vices impair the 
Health, deſtroy the Vigor of the Mind, 
haſten Death, ruine Eſtates, diſturb Fa- 
milies, render Men the Scorn and Con- 
tempt of the good part of the World: 
And are not theſe certain Inconveniences, 
and Unhappineſles in this preſent ſtate, 
on, and ſuch as were fit to be mentioned: 
Is Ils it of no account, that Wicked Men 
ea- Hare as liable to Sickneſs, and Afflictions, 
to Jas the Good, and want thoſe Supports 
ſſa- Iin them, which the Good, and Upright, 
ent upon your own Suppoſition, enjoy; 
ofe Inay, that their very Succeſſes in this 
„ou World are very frequently the Occa- 
on- Iſions, and Inſtruments, even of their 
>ra- - "BI preſent 
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preſert Ruine, and Unhappineſs? And, 
why, I pray, ſhould all this be over- 
looked for the ſake of thoſe brutiſh 
Pleaſures in .which they indulge them- 
ſelves, even beyond the Example of 
Beaſts : 27 


. It is wonderfully ſtrange, that you 
ſhould not conſider, that the Chief Hap- 
pineſs of any Being, in whatſoever ſlate 
it is, or of what Duration ſoever its Life 
is, muſt reſult from the moſt excellent 
Part of its Conſtitution; that the Hap- 
pineſs of a Being made capable of imi- 
tating God, tho for never fo ſhort a 


time, miſt conſiſt in that Imitation; 


that Virtue is the Imitation of God, and 
therefore muſt be the Happineſs of Man : 


That the Chief Happineſs of a reaſona- 


ble Creature muſt conſiſt in living as 
Reaſon directs, whether he lives one Day, 
or to Eternity ; whether he lives in this 
ſtate only, or in another afterwards ; 
whether he hath Inclinations to the con- 
trary, or not, provided they be ſuch as 
may be conquered. For neither can the 
time of his Duration, or the Tendency 
ot ſuch inclinations, "alter any thing in 
this matter; uuleſs ro make Virtue more 
ditncult, which doth not deſtroy the Ex- 

cellence 
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cellence of it, and preſent Happineſs re- 
ſulting from it. but enhance and im- 
prove it. Beſides, on the other hand, 
the Practice of Vice, tho it be with the 
Inclination, yet is againſt Reaſon, and 
Conſcience, upon your own Hypothef+s ; 
and leads the Man to greater Diſquiet, 
and Unhappineſs, than is implied in re- 
ſiſting a preſent Inclination when Reaſon 
and Conſcience direct. It is very ſtrange 
likewiſe, that you ſhould not conſider 
that the Pleaſures, and good things of 
this Life properly ſo called, and true 
Happineſs in this Life, are two very dif- 
terent things; that they are much oftner 
{ſeparated than united; and that they 
who purſue the former within the Bounds 
of Religion, have always moſt of the 
latter, in the ordinary Courſe of this 
World, to which your Po/tions are a- 
dapted. Slee? 


5. On the other hand, it is equal- 
ly ſtrange,” that you ſhould not con- 
ſider the Conſequences of ſuch a Prin- 
ciple as you build upon ; that upon your 
Suppoſition the Imitation of God, tho' 
it do not expoſe to any conſiderable ex- 
ternal Calamities, is not to be compared. 
tor Happineſs to the greedy purſuit of 

* the 
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v4 the Beſtial Pleaſures, or the Riches, and 
| Honours of this World ; that ſuppoſing 
Man and Beaſt both immortal in this 
fate, it had been eligible to have been 
made a Beaſt rather than a Man; or to 
be the moſt Wicked, than the moſt Vir- 
tuous of Men; that Virtue doth not in 
its own Nature tend ſo much to the 
Happineſs of Man in the moſt quiet ſtate 
of this World, as the Beſtial Enjoyments 
1 purſud even againſt the Dictates of Con- 
1 ſcience, and under the Appprehenſion 
of a future Reckoning. I might name 
many more Abſurdities, coincident with 
theſe, which follow from your Principle 
as you appear to have underſtood it 
i your ſelf. But theſe are ſufficient to de- 
4 ter any Man from maintaining it: And 
T here mention them, not to charge them 
upon Joa, but upon your Doctrine, in 


order to ſhew you the Unreaſonable- 
neſs of it. | | 


6. It is likewiſe unaccountable, that 
you ſhould not conſider the bad Influ- 
ences ſuch Poſitions muſt have upon ſome 
Men ; and the no Service of them to 
any good Purpoſes. For by this perfor- 

q mance of yours you have unwarily put 
y more into the Mouths of /icentions = 
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ſons than they ever yet generally con- 
tended for : It having been often owned 
by many of them, that the ſteady Pra- 
ctice of Virtue is more eligible even in 
this World, than the contrary, unleſs in 
a ſtate of bitter Perſecution ; if ever 
there was or can be a Perſecution mere- 
ly for the fake of the Moral Virtues of 
any Perfons ; which I much queſtion. 
Whereas Joa ſuppoſe no Caſe of Perſe 
cution ; and yet concede to them, or ra- 
ther contend for them, that the Practice 
of Vice tends to greater Happineſs (ſup- 
poſing no ſtate but the preſent) than the 
ſtrict Practice of Virtue. Your Poſi- 
tions deprive the Cauſe of Virtue of a 
very good and proper Argument to re- 
commend it to the Tryal of any Per- 
ſons who are Strangers to it, vz. That 
it will contribute even to their preſent 
Happineſs much more than Vice; that 
it will more conſult the Eaſe of their 
Minds, the Health of their Bodies, the 


Preſervation, and Increaſe of their Eſtates, 


the Eſtabliſhment of their good Name; 


all which are, in their ſeveral degrees, 


preſent Happineſs. Your Doctrine robs 
even Chriſtianity it ſelf of an excellent 
Argument, viz. That the Moral Virtues 
it recommends, are in themſelyes infi- 
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nitely preferible to the Vices contrary 
to them; and much more conducive: to 
the preſent Happineſs of Man, as well 
as to his future. It ſeems to contradict 
ſeveral Texts of Scripture, which declare 
at leaſt thus much, that, in the ordina- 
ry Courſe of God's Providence, the Vir- 
tuous Man doth more truly enjoy Hap- 
pineſs even in this Life, than the Wicked. 
And it gives a wide Encouragement to 
Men who have no Faith, or a very weak 


* 


one concerning Future Rewards, to di- 
ſturb Human Society by their inordinate 
Purſuit of the Beſtial Pleaſures : Which 
one Conſideration, I think, ſufficient to 
have prevailed with any true Lover of 
the Public to have buried ſuch Thoughts 
as theſe in perpetual Darkneſs. For 
whatever degree of pretent Happinefs the 
proſecution of Men's Luſis and Paſſions 
may bring to themſelves, it is manifeſt 
it tends to the Diſturbance, Unhappi- 
neſs, and Ruine of Human Society much 
more than the Practice of Virtue: And 
methinks this is a very good Argument 
that it cannot be the greateſt Happinets 
of any particular Pertons in this Lite. 
To counterbalance theſe peraicious Ef- 
fects, I cannot call to mind one ſingle 
good Effect this Doctrine can have. 
* 1 e 


1 

am ſure the Certainty of a Future State 
ſtands in need of no ſuch. Supports as F 
this. Philoſophers aſſerted it, whilſt they 
ſtrenuouſly maintained that the Practice 
of Virtue was infinitely preferible to 
Vice even without looking: beyond this 
preſent ſtate ; tho' you are pleafed to fix 
the contrary upon them. And fo may 
Chriſtians : For I know not that our Lord 
hath changed the Tendencies of things, 
or detracted any thing from the Aima- 
bleneſs, or preſent Happineſs of Virtue. 
His Reſurrection from the Dead, and 
the Aſſurances of a Future State, which 
He confirmed by numberleſs Miracles, 
added to the Preſumptions of Reaſon, 
are ſufficient to ſatisfy all who are wil- 
ling to liſten to Truth. And if they be 
not, they muſt be of an odd Compoſi- 
tion, who are induced to believe that 
Virtue {hall be rewarded in another Life, 
becauſe it is not in its own Nature ſo 
great an Happineſs to Man in this ſtate, 
as the Proſecution of the Beſtzal Plea- 
ſures ; becauſe Beaſts, and Profligate Sin- 


ners, enjoy more entire and perfect Hap- 


pineſs in this ſtate than the moſt Vir- 
tuous Men, even ſuppoſing them in a. 
ſtate of Proſperity, and outward Quiet. 
have heard indeed the Advantages of 


Beaſts 
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Beaſts above Men in the Enjoyment of 
Bodily Pleaſures inſiſted on, to make Men 
aſhamed of making ſuch Pleaſures their 
main End, and to make them ſenſible 
they are not the Happineſs of Man, 
whether there be another Life, or no. 
I have heard the Sufferings and Afflicti- 
ons of many good Men here below, 
made an Argument that in another ſtate, | 
all the Virtuous ſhall have the Out- 
ward as well as Inward Tokens of God's 
Favour. But I never yet heard, nor ] 
ever expected to hear it from a Pul- { 
pit, That {ſuppoſing no ſtate after 0 
this,) the Beſtial Liſe was truly more 
t 
I 


— — * A — * — — — 
ern 
1 — — —» ED q - 
1 m - . 4 . 3 0 a - 4 
— _ 2 Wir . 
_ ” N 5 : * * * 


happy, and conſequently more eligible 

than the Virtuous Life: Or, that the Pra- 

tice of Vice in its own Nature tended l 
to make Men more happy in all ſtates I 1: 
of this Life, than the Practice of Vir- ( 
tue: And this under the ſpecious Title 18 
of an Argument for a Future State, I it 
which needs not ſuch Supports, and Ju 
ought not to be believ'd upon ſuch 18 
Principles, as do ſo highly reflect upon | a 
that Virtue which is the Imitation of tl 
the moſt perfect, and moſt happy of all I © 
Beings. | | T 
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7, It is extremely unaccountable that 
in proving your Poſitions, you ſhould 
make uſe of fuch Arguments as realy 
prove the contrary to what you deſign ; 
and effectually over-turn what you are la- 
bouring to eſtabliſh, Thus, for Inſtance, 
you repreſent it as the preſent Unhap- 
pineſs of Man that he is under the Checks 
of Reaſon, and Reflexion ; that he hath 
a Notion of a Superior Good, and an 
Higher End than the Beſtial Pleaſures, 
to which he is ordained ; -and Preſages 
of a Future Reckoning: And the con- 
trary, the Happineſs of Beaſis above 
him. Whereas all wiſe Men have hither- 
to taught that theſe were his glorious 
Privileges, not his Infelicities ; that it 
is the greateſt preſent Happineſs to know 
God, to underſtand his Nature, to be 
guided by Reaſon and Conſcience to 
imitate his Moral Perfections, to live 
under the Apprehenſion of a Future 
State, and of being removed into it; 
and to be kept by this means within 
the Bounds that Reaſonable Creatures 
ought to wiſh for, and not to lament. 
This is pleaſant in the Practice, as it is 
agreeable to our moſt Excellent Part: 
And highly delightful in the — 

E 0 
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In the ordinary Courſe of things, it 
keeps off a great many Temporal Evils, 


and gives the Man that Rational Hap- 
pineſs, which is infinitely beyond the 


Brutal. 


As for the Dread of Death, St. Paul 
himſelf reckons them delivered in great 
meaſure from this Bondage who believe 
a Future State: And you ſuppoſe Man- 
kind here to be under the Apprehen- 
ſion of a Future State, and yet quote 
him to prove them in Bondage to that 
Dread. Accordingly we find that ma- 
ny of the beſt Heathers were ſo fat 
from being made perpetually miſerable 
by the Dread of Death, that they could 


look upon it with ſome degree of Sa- 


tisfaction, merely thro' that Belief they 
had of a future and better ſtate. And 
ſurely, therefore, this is not ſufficient 
to depreſs the preſent Happineſs of the 
beſt of Men below that of Beaſts; much 
leſs that of the Set Chriſtians, whom 
yet amongſt others you undertook to 


prove more miſerable than Beaſts, ſup- 


poſing no Future State: but ſomething 
might have been rhought of, in their 
Condition, ſufficient to counterbalance 
this ſingle Evil. Nay, I know nr 
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into much greater preſent Evils, and Mi- 


4 
ſorics, were they free from this Appre- 


h non, than they do now they are 
7 ubndertit. Beſides, the Pleaſures it moſt 
0 als, and ſpoils, are thoſe. of the 
Wicked, who are moſt terrify'd with this 
Apprehenſion. And therefore if this be 
of ſuch Weight, in order to prove Men 
more miſrable than Beaſts in this World, 
re it vl help to deſtroy your ſecond Po- 
fitioz, and prove Wicked Men, who are 
moit alarm'd by it, much more miſera- 
ble than the Good and Virtuous. 
Again, You place the Happineſs of 
Beaſts above Men in this, That i zheir 
Fruitions they are carried no farther than 
Nature diredis, and leave off at the point 
at which Exceſs would grow troubleſome, 
and haz:rdous And under your next 
„ PWHead you eſteem it the Unhappineſs of 
Good Men that they govern their Appe- 


10 tites, and the contrary the Happineſs of 
p- he Wicked. Now it it be the Unhappi- 
8 eſs of Men in general, under your 
ie E, Head, that they proceed in Plea- 
. ure to troubleſome, and hazardous Ex- 


Peſſes, this will prove it the Unhappi- 
pPeeſs of Wicked Men, under your ſecond 
 » Head, that they do not govern their 
\ppetites, but go on to great Exceſs 
1 E 2 in 


36 ] 


in their Corporeal Enjoyments; and give 
a vaſt Advantage to Good Men above 
them, who enjoy all the good things 
of this Life with Temperance. But in- 
deed all that you ſay in proof of your 
firſt Pofition, concerning the preſent Ad- 
vantages of the Beaſts above Men, af- 
fects only the Caſe of the Wicked Part 
of Mankind ; which only it is that en- 
Joys Bodily Pleaſure to Exceſs, or that 
finds any ſuch Torment in the Know- 
ledge of God, or in the Apprehenſion 
of a Future State, as is ſufficient to 
render any Beings more miſerable than 
they would be without theſe. And the 
Righteous Man having no Torment from 
his Conſcience, or his Principles, com- 
parable to the Supports he hath from 
them: All this manifeſily deſtroys your 
ſecond. Poſition, and as plainly ſets Him 
above the Hicted Man in point of pre- 
ſent Happineſs, as it depreſſes the Siuner 
below the Beaſt. 

Again, You repreſent it as the unhap- 
pineſs of Good Men in this State above 
the Wicked, that they are obliged by 
their Religion to be moderate in the uſe 
of worldly Pleaſures; to keep their 
lower Appetites in due ſubjection to 
their Reaſoning Powers; to ſet Bounds 
T 2 . 1 to 
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to their Deſires after Riches, and Ho- 


nours; and to be contented in whatſo- 
ever State they are; and as the Happi- 


neſs of wicked Men above them, that 


they permit themſelves to act contrary 
to the good Man in theſe Cafes. Which 
is juſt as if you had argued in o- 
ther Words, The virtuous Man. is ob- 
liged by his Religion to be more eaſy, 
and happy within than the- Wicked; 
therefore he is more unbappy. What 
is it to bound; our Deſires in this World, 
with reſpe& to the Riches and Honours 
of it, but to be without thoſe Racks 
and Tortures which the covetous and 
ambitious Men. continually feel: And, 
above all, what is it to be obliged: to 
be contented , but to be obliged to be 
happy * Yet do we here find the poor 
unhappy, good Man condemned, as 


more miſerable than his Neighbour, be- 
cauſe he is leſs covetous, leſs ambiti- 


ous, and more contented: than be. A- 
gain, What is it to be obliged to be 
humble, to be meek, to be placable, and 
eaſy to forgive, but to be without 
thoſe Torments, and Uneaſineſſes, Pride, 
and Haughtineſs, and Revenge carry 
along with them? Yet you are pleaſed: 
to reckon this alſo part of the good 
NTT Tt, Man's 
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Man's preſent Unhappineſs, that he is 
humble, and eaſy to forgive; i. e. that 
he is good -· natured; not inwardly dif- 
compoſed, and ruffled ; not carried be- 
yond himſelf into a thouſand Inconve- 
niences by his turbulent Paſſions. And 
becauſe this Temper ſometimes may in- 
cite wicked Men to injure: him (tho' 
it oftener melts them into a ſort of 
Goodnels, and doth not hinder him from 
any Self-defenſe, or Legal Redreſs) there- 
fore is he ſet forth as unhappy, becauſe 
he is eaſy to forgive; and, in the mean 
while, thoſe innumerable Plagues that 
are inſeparable from the Spirit of Re- 
venge, and Pride; and all that Train of 
temporal Evils, and Deaths, that it is 
ſeen to bring along with it, are forgot- 
ten, as of no manner of account in 
this Cauſe. Neither is there any thing 
ſaid here, of any account, but that a 
good Man will ſometimes look ſingu- 
lar, and be abuſed in Words and Acti- 
ons by the Wicked. Now this may. 
be, and yet the wicked Wretch under 
the Laſhes of his own enraged Con- 
ſcience, and the Terrors of a future Ac- 
count; in his unmanly ſlavery to Sin, 
and under the Tyranny of Pride, and 
| Revenge, and Covetouſneſs, muſt be in- 
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comparably more unhappy at preſent, 
than“ this Good Man, who doth not 
meaſure his Happineſs by the Opinion 
of the Wicked, and finds - at - preſent, 
more than enough in the regular Pra- 
ices of Vertue, to counterbalance ſuch 
an Inconvenience ; much more in the 
proſpect, and belief of future Rewards, 
which you ſuppole him to expect. Nor 
do I believe the World ever to have 
been ſo corrupt ſince the Flood, but 
that in civilized Nations a Man may 
ſooner be reſpected and honoured for 
his Moral Virtues, by the generality of 
Men, than affronted, and injured on 
their Account: And fo a parallel O- 
jection may be drawn from hence, againſt 
the Happineſs of the Wicked Man, that 
he will be forſaken, neglected, avoided, 
and condemned by the Beſt part of 
Mankind. And then the Dueſtion is, 
Whetiier this Goth not counterbalance 
the Reproaches of the Wicked; Or, 
whether the conſtant Neglect, and Con- 
ttzmpt of Good Men, be more eligible 
tuan the Afronts of ſome of the Wicked, 
which will ſometimes be the virtuous 
Man's Portion. 


Theſe 


[ 49 ] 
Theſe are the demonſtrative Reaſons 
upon which you are pleaſed to declare 
not only that Good Men are hinder'd 
by their Principles from ſo great an 
Enjoyment of Pleaſure as Beaſts, and 
Wicked Men, and expoſed by them to 
greater Unhappineſſes, and ſo are of all 
Creatures, in this ftate, the moſt miſe- 


rable ; but in plainer Words, p. 8. That 


the impious Man's Foys in this ſtate, do 
upon the whole exceed thoſe of the Up- 


right; (tho in truth you have not been 
ſo impartial as to mention any of the 


Advantages of the Upright; ) and that 


the Beaſts of the Field which ſerve not 


| God, and know him not, do here enjoy a 


more entire aud perfect Happineſs than 


the Lord of this lower Creation, Man 
himſelf, made in God's own Image, to ac- 
knowledge and adore Him : Words, which 


I confeſs, I am almoſt aſhamed to re- 


eat. Whereas theſe very Reaſons, and 
what is included in them, are fully ſuf- 
ficient to prove the contrary, that up- 


on the whole, the Pleaſures and Hap- 


pineſs of the virtuous Man, do, in the 


ordinary Courſe of God's Providence, 


even in this State, exceed thoſe of the 
Wicked, and of the Brute. 


8. Give 
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8. Give me leave to obſerve farther, 
that tho you are ſo favourable to the 
beſt of Men, in the ſecond of your 4/- 
ſertions, as to profeſs -only to ſhew that 
they are often the moſt miſerable ; you 
afterwards are pleaſed to change your 
Mind, and demonſtrate them a/ways to 
be ſo, and 1n all ſtates of this Life ; 
taking your main Proof of this, from 
that Obligation to ſome particular Pra- 
ices, from which they are never ex- 
empt in any Condition of this Life: 
Another Method of Procedure which 
looks very ſtrange, and wnaccounta- 


* 


9. It is likewiſe very unaccountable, 
that you ſhould lay it down at firſt, 
and fix it upon the Apoſtle (p. 1.) That 
all other Sorts and Sefts of Men would. 
evidently have the advantage of Chri- 
ſtians, and a much ſurer Title to Happi- 
neſs, were there no other ſtate but this ; 
and afterwards prove the preſent Un- 
happineſs of Good Chriſtians. from ſuch. 
Topics as equally conclude againſt all the 
Philoſophical Sects, which have been of 
any account in the World. Did not the 
Peripatetics ; the Stoics; nay, did not 
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Epicurus himſelf teach the Government 
of our lower Appetites ; the keeping 
our Deſires within Bounds ; the Virtue 
of Contentment ; a Freedom, and Diſen- 
gagement from all diſcompoſing Paſſi- 
ons; in fine, ſuch a Behaviour as oſten 
made their Followers ſingular, and ex- 
poſed them to the Affronts of the other 
Part of the World ? And if this be 
ſo, what Advantages had theſe Sets 
over the Chriſtians, ſince they had all 
rhoſe very Unhappineſſes you have 
ſeen fit to fix upon the beſt of Chri- 
ftians 2 | | 


10. Laſt of all, I cannot but think 
it very ſtrange, that after you have 
ſummgd up your Argument, p. 8. you 
ſhould fix it upon the antient Philoſo- 


phers, as the beſt Argument for a Future 


State, which Mankind had to reſt upon 
before the Chriſtian Revelation; and af- ſhi 
firm, p. 9. That the only ſure Founda- 
tion of Flope, which the wiſeſt, and moſt 
thoughtful Men amongſt the Heathen pre- 
rended in this Caſe to have, was, from 
the Conhderation ſuggeſied in the Text, | 


as you have explained it; for ſo to be fþnlj 


fure you mean. Whereas, 1 do not 
think you can name one ſerious Philo- 


ſopher 
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g ober amongſt all the Antients, who 
e Jever taught that Man was more mi- 
- ſerable in this Life than the Beaſts ; 
I. Yor that the Beſt of Men are render d 
n | more miſerable than the Wicked, by the 
x- practice of Virtue, as you have ex- 
er Eplain'd theſe two Points, p. 5, 6, 7. 
de Nor that he impious Man's Joys do, upon 
ts he whoſe, exceed thoſe of the Upright; 
all Nor that the Beaſts of the Field, which 
tuow not God, enjoy a more entire and 
perfect Happineſs in this ſlate than Man; 
Inay, than the Beſt of Men in the moſt 
auiet and proſperous Courſe of God's 
Yrovidence : Which are the Poſitions 
you have undertaken to maintain. In- 
umerable are the Paſſages in the Wi- 
eſt of the Heathen Philoſophers which 
re known abſolutely to contradict theſe 
Pefitions, and to carry the matter fo 
igh the other way, as to make Vir- 
ve its own. Reward in all Circumſtances 
f Life ; and the moſt afflicted ſtate 
f the Virtuous Man preferible at pre- 
ent to the moſt proſperous and flou- 
iing Condition of the Vicious. How 
be falikely, therefore, is it that they 
not ould make uſe of an Argument for 
bilo- Þ Future State, the main Parts of which 
pher hey always rejected as falſe > And 
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how unaccountable is it that you ſhould 
fix this upon them who do fo frequent- 
ly, and zealouſſy ' expreſs themſelves a- 
gainſt ſuch Poſitions ? wk 
Theſe are the Conſiderations which 
I could not but think proper to repre- 
ſent to you upon this Occaſion, If 
you do not think them wholy Frivo- 
lous, or beneath your Regard, you will 
judge it worth your while to review 
your Sermon again. And that you may 
not reject them wholly, withont giving 
any farther Account of ſo important a 
Subject to the World, I ſolemnly aſſure 
you, that this Repreſentation proceeds 
from no other Principle, but a deſire 
that the Truth may be known in ſo im- 
portant a Matter; that the Cauſe of Vir- 
tue, which is the Cauſe of God, may 
not ſuffer thro' the frailty of Men; and 
that you may have a fair Occaſion, ei- 
rher of explaining and defending your 
ſenſe, fo as to rectify the Miſtakes, and 
remove the Prcjudices of many ſerious 
'Chriſtzans, or of acknowledging your 
Error, and joining in the Confirmation 
of the oppoſite Truth. All who have 
any eſteem for you, mult needs lament 
that you have in this Sermon given your 
Adverſaries ſuch an Handle to triumph 
n „oder 
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over you. All who have any Reſpect 
for the Clergy, muſt lament that ſuch 
ſtrange Doctrine ſhould be recommended 
to the World by one of that Body. 
And all who have any Regard to the 
Honour of Chriſt, muſt lament to ſee 
it ſolemnly back'd, and confirmed by 
the Authority of one of his Apoſtles. 

For my own part, I have not ſaid 
what I think it truly deſerves; nor 
could I if I would. But, I hope, I have 
ſaid enough to engage you to take a 
{econd view of EINER: And ſhall 
only therefore now. eommend you to the 
Direction of God's Holy Spirit, and fo 
bid you, Farewel. | 


FINIS. 
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Page 14. Line 19. for Proof, read Trutb. 
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